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Preface to Volume II  
 

It's a poor memory that only works backwards.  

  - Alice in Wonderland (White Queen).   

 

Significance of the past emerges if it gives meaning and context to 

uncertain world .  Similarly the past can be appreciated in the 

context of geography and resources that influence cultures, 

traditions, patterns of migration , and trade routes.  Their historical 

background helps us evaluate viability of the for ces that lead to 

certain actions, their trajectories, and shaped their  consequences.  

By the same token, information, includin g literary devices, trivia 

and anecdotes, helps us reconstruct the focus of the deeper 

concerns.  By looking at the conceptual continuity and 

development of thought behind such focus we judge relevance in 

the lives of the bearers of these thoughts.  All together, all 

manners of methods, materials and devices contribute in the 

evaluation of the past that continues to be influential .  

     Mahendra Kumar Jain  

     Completed October 20, 2002 
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II -1.     Perception for  Shared Knowledge  
 

World is knowable and comprehensib le only through 

human efforts .  The totality of our sense experiences is 

such that by thinking and reasoning with concepts and 

functional relations  we can coordinat e sense experience 

to deal with  worlds of our concerns.    

  

Ever since its inception (ca. 3000 BCE) the reasoning g with parts 

(anugam process) placed importance on the premise that the 

world is knowable  through human efforts .   It is the assumption 

behind all shared knowledge that continues to influence the 

human condition  mostly for t he better.   The tradition of reasoning 

with parts evolved on the Indian subcontinent .  It was an  

independent development that later came to challenge the a priori 

based approaches based on ad hoc of dogma and dialectic to suit 

purpose of the chosen few or the blessed ones.  Approaches to 

build shared knowledge from parts also continue to be at odds 

with virtually all  theistic belief systems.   

 The hall mark of the Jain tradition of  shared knowledge is 

that it is built and validated by active choice, part icipation, and 

contribution  of the users.  Its conceptual foundation is traced to a 

critical insight of Rishabhnath (c. - 3000) about reality (III -26).  He 

observed that the total is a balance of input s and output s (Table II-

1).  Over the next 2500 years this conservation relation paved the 

way for the Nay reasoning. Omniscience violates this law of 

material balance, and such an imbalance is the basis for all 

manners of attenuated and augmented perceptions (#A9-22).   

 As a kulagar (head of the tribe) Rishabhnath is said to have 

organized six skill sets for earning livelihood: agriculture, service, 
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construction, trade of good, counting  and book keeping, and 

writing in the Brahmi script .  He introduced four forms of actions 

(kar) as punishment of increasing severity: warning and 

admonition, ( hakkar), rebuke and reprimand (dhikkar), social 

boycott and isolation ( makkar), and banish or exile (nikkar).  

According to an ancient legend Bharat the eldest son of 

Rishabhnath consolidated the various kingdoms into the first 

empire on the Indian subcontinent .  It is the basis for the name 

Bhaarat  for India.  

Gifts that keep giving 

 

After the two sons of  Rishabhnath learnt martial arts,  they fought 

each other about inheritance of the kingdom.  At the suggestion of 

his sisters Bahubali decided to back off, and his younger brother 

Bharat inherited the kingdom. 

 

After learning the 64 fine arts, both the daughters of Rishabhnath 

asked their father to teach them something of lasting value. Brahmi 

was given a set of 64 alphabet characters to write all possible 

sounds that can be uttered, and therefore suitable for writing all 

thoughts that human can express in any language. Younger 

daughter Sundari was disappointed when she was given a set of 

only ten characters 1, 2, 3, 4, 5, 6, 7, 8, 9, and zero. However she 

was happy when she was told that by arranging these numbers in 

different ways it is possible to take a measure of all that exists in 

this universe.  

 

Clearly, such gifts keeps on giving we learn to use alphabets.    It 

can be appreciated from that with suitably chosen limited set of 

characters can express and manipulate all possible thoughts. Not 

only they facilitate discourse but written alphabets are also critical 

for generational transfer of accumulated shared knowledge.  

Indeed, we may run out of ideas but not the potential of the 

alphabets and numbers to take stock of possible real and imaginary 

worlds.  

 

An interesting use of the 64 characters is made by Kundendu in his 

work Shri Bhoovalay (ca. 1275 CE).  In this work numbers 1 to 64 

are assigned for each of the characters of alphabets.  The Kannad 

text of this work is in the form of a 27x27 matrix.  Thus the text 

can be read in different sequences to generate distinct texts.  
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 Mahaveer (- 599 to -527c), the intellectual  successors of 

Rishabhnath, emphasized that doubt (syad) results from an 

imbalance of inputs and outputs, and that doubt  reflects lack of 

sufficient information ( agyan) about the inputs and outp uts.  Such 

doubt  hinder s even the evaluation of the consequences of what 

one knows.  Therefore doubt calls for additional information and 

scrutiny.  It calls for actions that do not contradict (vyabhicahar) 

with the known reality.  It also follows that i n the absence of 

complete and valid knowledge it is necessary to avoid irrever sible 

actions such as violence as the basis for the code of conduct.  For 

objectivity in personal choices and decisions it is also prudent 

avoid excesses that distract from the goal.  Chances of failure are 

further  minimized with  behaviors that are not against (aviruddh) 

what i s known to be successful in the past and is relevant for the 

present.  Mahaveer formalized the syllogistic origin s of syad, and 

emphasized that doubt is reduced by considering viable 

alternatives (anekant).  The process remains relevant for all 

situations because the real-time decisions are made with 

incomplete knowledge.    

 In short, continuity of the reality -based thought and 

reasoning by the 24 Arihant  from Rishbhnath to Mahaveer set the 

foundation for a secular world -view of shared knowledge  in the 

Ganga valley.  It has two key elements: First, valid perception 

follows from reality -based reasoning.  Second, human create 

knowledge for human and humane  use.  
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II -2.     People and Places  
  

Reasoning with parts is based o n the premise that 

perceptions rooted in reality -based  facts and criteria 

provide knowledge that is unlikely to be contradictory and 

inconsistent, and therefore a viable basis for successful 

behaviors.  For example Jeevatthan  explores the worlds 

of living being to understand  attributes of life without ad 

hoc assumptions and  other clouds of cultural self - interest.      

 

As-it -was 

 The Hindi word itihas (History) comes from etihas which 

in Sanskrit stands for "as it was."  If the present (as-it-is) is a 

matter of perception, certainly the past is more so.  The past of a 

country, people and their culture, is a multidimensional tapestry.  

A linear narrative does little justice to the exploration of multiple 

relations. For such reasons all histories are means for certain ends.   

The perspective of a bard, the traditional keeper of history, 

was to please its patron.  The British bureaucrats James Mill and 

Max Mueller who never visited India influenced the colonial 

policies through their anti-orientalist and orientalist streaks.  Such 

perceptions of India were also shaped by the Vedic interpretations 

provided by the Brahmins who provided legitimacy to the ruling 

class, of course for a fee.  Some aspects of the social and political 

history of Early India (2002) are addressed by Romila Thapar. Our 

concern here is about the course of development of a highly 

influential secular thought process that remains alien to the 

European and Vedic mind set.   

Our concern here is about the thought process that builds 

on testable assumptions and reasoning to arrive at tentative 

conclusions that are continually validated by practice.  This secular 

approach for the validation of perceptions is so deeply rooted in 

human mind that the arguments influence virtually everything we 

know about the Indian Mind.  Yet the formative influences that 

shaped the process are not considered to be the realm of political, 

social or economic history.  

Being fully aware of the limitations of reconstructing the 

development of the thought, I have ground my perceptions to 

understand the continuity of the reasoning that evolves with time. 
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Anugam based secular world view developed in the Ganga 

Valley (misspelled in English as Ganges) of North East India 

(Figure II -1).  People and events happened long before the word 

history was invented and the historical record s began to be 

reconstructed in a particular way from a variety of artifacts.   Also 

human concerns for individual behaviors and social order evolved 

long before the practices were structured into language, and 

organized and institutionalized dharm and religions were 

invented.   

A fter about 1000 BCE a need for organized clash of ideas 

emerged with the influx of Indo -Ary ans to the Ganga Valley from 

the North West  (Figure II -2).  It appears they were driven from 

Turkmenistan by the climate changes around 3000 BCE that 

somewhat later also decimated the (Indus) valley  cultures. Rig 

Ved Samhita 10-38-3; 8-70-7; 8-71-8 (ca. 1300 BCE) refer to a group 

of arhat monks and others who do not acknowledge  the Supreme 

and would not perform sacrifices.  Rishabh, Ajit and Aristnemi 

(the 1st, 2nd and 21st Arihant) of this tradition are mentioned by 

name in the Yajur Ved (ca. -1000c). Arishtnemi means respected by 

the enemy.  Around 800 BCE followers of the Arhat tradition began 

to be organized by the jin-kalp monks or jinver (plural).  In the 

later Hindu and Buddhist works the y are called Nigganth or The 

book-less and the god-less. Following the lead of the last Arihant 

Mahaveer, the supporters of Arihant tradition, probably a 

numerical minority  even at that time, called the Jain (corrupted 

from jin-anugami) shaped the non-violence based secular world-

view.  As resuscitated by Gandhi, it is now generally 

acknowledged to be the desirable alternative to virtually all other 

means of conflict resolution.   
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The Arihant world -view flourish ed independent of the 

outside influences.  Only after 1200 BCE it came in contact with 

Vedic belief in the Vedic hymns that are believed to be the time-

less works of non-human (a-pourushey).  As a results of this 

encounter during 700 to 300 BCE the Vedang tradition of Supreme 

evolved into Vadantic (literally end -of ved) constructs of Brahm, 

Atma , Paramatma, and Chitannya through the Upnishadic 

discourses in the Ganga Valley.  About 50 of these narratives are 

available that address criticisms of the Vedang.  

Ved Vyas complied Mahabharat  around 200 BCE.  It is a 

story of confrontation of cultures set several around 1000 BCE in 

the region between the Sindhu Valley and the Ganga Valley.  

During the interv ening period t he Indo-Persian migrants began to 

stratify their social hold by creating a birth -based cast structure 

that broadened with time to provide divine blessing to kings.  As 

it became clear that the world is far more complex, Shankar (ca 

800 CE) argued that the world around us is an illusion and 

therefore there is little incentive to know it, let alone to 

understand it s workings . This negativity still resonates widely in 

the worship phase of Hinduism heralded the Hindu trinity of 

Brahma (Brahmins), Vishnu (Vaishnav) and Shiv (Shaivites). 
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Out of Africa to India .   

Pattern of distribution of particular mitochondrial and Y 

chromosome genes in human populations have provided 

remarkable insights into the course of early human migration s 

and development of cultures.  Based on the available evidence 

migration to India occurred in several waves.  One of the first if 

not the first groups to move òout of Africaó about 60,000 years ago 

reached Australia at least 50,000 years ago via the coast line of 

India  to Bay of Bengal, Borneo, New Guinea and finally to 

Australia.  They also settled along the way.  The genetic markers 

show that all humans outside suN-Saharan Africa are descendents 

of the people who first settled in settled between the delta of 

Euphrates and Indus valley now populate all the continents.    

The next stage of inland migration is apparently along the 

river banks of the settled delta and coastal regions.  One of these 



 II - 11  

groups of foragers reached Western Europe around 30,000 years 

ago, and their descendents were apparently destroyed during the 

ice age of about 15,000 years ago.  

Those who remained in the Ganga and Indus valleys 

Ganges valley have had a continuity of 35,000 years of settlement 

without interruption by ice age. In my opinion, after  the end of the 

ice-age around 10,000 years ago the migrants from Northwest 

India again began to resettle along the Euphrates and Tigris rivers 

where they introduced agriculture.  Since then this group of 

speakers of the Indo-European languages has introdu ced 

agriculture to virtually all regions of Europe.   

There are indications of later waves of migration s to India . 

Apparently, about 5000 years ago a group from Southern Iran 

came to West and South India.  They probably assimilated with 

the earlier migrant s resulting in the Dravidian culture of South 

India.  These Dravidian languages also differ from the other two 

groups of languages in India.  After the domestication of horse ca 

4000 years ago in Mongolia and Caspian regions the Vedic Aryans 

came to India.  They brought Vedic Sanskrit that has similarity to 

the Hittite and Germanic branches of the Indo -European language 

tree.  The phoneme and grammar of these alphabet based 

languages emerged in the modern Afganistan region after 200 CE 

when they came in contact with the Prakrit speakers who had 

their own alphabets, script and rudimentary grammar.    

Prior to the arrival of the Aryan culture another group of 

people flourished in the Ganga valley.  Their languages (outside 

the Dravidian family) form the basis for virtually all the modern 

regional Indian languages with varying contributions from 

Sanskrit and Persian.  The present Nagri script also evolved out of 

the Brahmi script  of the pre-Aryan origins . As the Vedic Sanskrit 

was purified and formalized between  400 BC to 300AD, the earlier 
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languages were called the natural or Prakrit languages.  The pre-

Aryan inhabitants did not believe in the God or Omniscience.   

 

 Each Arihant (Figure  II -1) is called a Tirthankar (literally 

builder of the landing place) who provid es a strating point for the 

changing times while building on the prior knowledge and ideas 

of their intellectual predecessors.  Here the conceptual interplay of 

two words is significant: Tirth for landing point or bridge, and 

nay for the reasoning device that for going from one poit to 

another.   New Nay is a significant part of the 12 th Ang of each 

Tirththankar for reasoning to resolve  contemporary  conflicts and 

create conditio ns for a change.   

 All the 24 Arihant lived in the Ganga Valley of North India 

(Figure II -1).  Several were born in Ayodhya, Sarnath and 

Hastinapur.  These locations are also prominent in the current 

Hindu belief system , possibly inspired by the local tradition s 

adopted by the Ary migrants ( 1500 to 700 BCE).  The epic of 

Ramayan (written around 700 BCE) is set in the Ayodhya region  

of unknown period .  The Mahabharat (written around 200 BCE) is 

set (around 1000 BCE) in the Hastinapur region, a few hundred 

miles north of New Delhi .  Historicity of the characters of these 

epics remains to be established although some of them are clearly 

from the Afghanistan  or farther west.  Influence of these epics and 

local customs in the shaping each other and the Hindu traditions 

and thought is unquestionable.  

 

Table II -1.  Anugam -based Shared Knowledge ( Vangmay).   
 
*  Rishabhnath (ca. 3000 BCE) outlined the syllogism:  
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Inputs and outputs make up the net total of the change in the 

reality .  The conservation relationship of input ( upappa, utpad, 

product) and output ( vigam, vyay, expenditure) to the net (dhuv, 

dhrouvy, sum-total) applies to all real worlds that are finite 

including matter, energy, money, information, knowledge, 

occupied-space, and event-time.  

* Twenty -four Arihant  (Rishabhnath to Mahaveer, ca. 3000 to 527 

BCE, Figure II-1) developed other reality based syllogisms such 

that òDemonstrated relationship of a new assertion to an existing 

argument reinforces the argument.ó 

* Vardhman, the Mahaveer (599-527 BCE) consolidated, 

organized, refined , and taught methods to develop reality -based 

shared knowledge without ad hoc or unsubstantiated assumptions.   

* As the leaders of the original group ( Mool Sangh) of Mahaveer 

his main disciples Indrabhuti  Gautam and Sudharm organized the 

discourses in twelve parts (Dwadash ang) during 527 to 515 BCE.  

As the discussion leader Gautam also organized the rules for 

guiding reason.  Gautam' s Nay or Nyay -Sutr was compiled by 

Akchpad (ca.  100c). Commentaries by Vatsyayan (400c) and 

others have provided the basis for the development of organized 

debates (vaad), not only with a developed convention of language 

and grammar, but also in terms of what can be asserted in accord 

with syllogisms based on the evidence and intrinsic ( vyapti).  In 

the later centuries the thrust of Nay shifted from empirical realit y-

based reasoning towards the use of Nyay (the Nay-based 

conclusions) with the authority of a priori as evidence.  By 1320c 

in Tattvachintamani by Gangesh the focus of Navy-Nyay is on 

alternative definitions, associations and pervasions (upadhi).   

 Sudharm probably consolidated the anugam: the criteria 

based process to validate the perception of the constant quality or 

the gun = basis, property, intrin sic. This part of itthivay, the 12 th 
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ang (Table II-3), to deal with the change of perception is hall mark 

of Jeevatthan.   The collected works of the 12 Ang were orally 

transmitted in Patliputr through a continuous line of  monks for 8 

generations.  Seeing the inevitable, as the political climate took a 

turn for the worse, Bhadrbahu (II - 9) and some of his disciples 

moved to South (ca 350 BCE).  Soon thereafter (ca -335BCE) 

another group of his disciples also moved to West India.  

 

Context for itthivay:  The main concern of the itthivay of 

Mahaveer is to minimize the doubt and uncertainty in the changing 

contexts.  Unequivocal affirmation or negation is a long terms 

process based on the successes of the present and past behaviors.  

Since the future never arrives, at any given point all one can expect 

is to avoid identified contradictions and inconsistencies.  Behaviors 

are modified within the context emerging criteria to be validated 

with practice in the broader historical and cultural contexts.  Thus 

the goal of itthivay is to navigate through the emerging challenges 

while being guided by the bed-rock of the prior knowledge of the 

14 Purv Ang that is the repository of the ways in which people in 

the past dealt with situations.    
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Figure II -1.  The Ganga Valley of the North India.  The places of 

birth of the 24 Arihant (-3000 to -600c) are in red #.  

    

1. RishabhNath Ayodhya  13. VimalNath  Kampilya (near Kayamganj)  
2. AjitNath  Ayodhya  14. AnantNath Ayodhya  
3. SambhavNath Shravasti (near Bahraich) 15. DharmNath Ratnapur (near Faijabad) 
4. AbhinandanNath  Ayodhya  16. ShantiNath Hastinagpur (near Meruth)  
5. SumatiNath  Ayodhya  17. KunthuNath  Hastinagpur  
6. PadamPrabhu Kaushambi (near 

Prayag) 
18. ArNath  Hastinagpur  

7. SuparshvaNath Varanasi 19. MalliNath  Mithila  
8. ChandraPrabhu Chandrapur (near 

Sarnath) 
20. Munisuvrat  Rajgrah (near Nalanda) 

9. Pushpdant Kakandi (near Devaria)  21. NamiNath  Mithila  

10. ShitalNath Bhadrapur  22. NemiNath Dwaravati (near Shikohabad) 
11. ShreyansNath Singhpur (near Sarnath) 23. ParshvNath Varanasi 
12. Vasupujya Champapur (near 

Bhagalpur) 
24. Mahaveer Kundalpur (near Nalanda)  
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Figure II -2.  Map of India with the Maurya (Mauryan) Empire (ca. 

300 BCE) marked in color.  Key rivers and regions of ancient 

significance are indicated.  The Sindhu (Indus) river in the North-

West goes through the region of the Indus Valley civilization.   

Details of the Ganga Valley region are shown in Figure II-1. The 

historicity of this period and other details are very well 

documented through the various edicts and inscriptions.  Major 

sites are marked in the map.  
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 Historic ity of the last 3 Arihant is now established (Roy , 

1984): Neminath (ca -1000c in the Mahabharat period), Parshvnath 

(- 800c) and Mahaveer (-599 to -527c).  Hastimal (1971) has 

compiled the traditional material that also provides insights into 

the thought p rocesses and contributions attributed to all the 24 

Arihant.  A significant point about the period spanning the 

Arihant is th at the knowledge of the prior  Angs is retained along 

with the itthivay of each arigant. Put another way, each Arihant 

provides a new perspective for the changing times while retaining 

the relevance of the earlier knowledge .  

  

Note: There is virtually no written material that goes back to the 

period before 200 BCE.  Mahaveer must have been convincing in 

his arguments because by all accounts he persuaded many laymen 

and scholars to change their minds.  The views of this book-less 

(niggantth) are consistently debated and quoted even today. In the 

traditional Jain sources there is remarkable unanimity about 

Mahaveer and what happened for the next 250 years after him . It 

is not surprising that differing accounts appears after the original 

group d ispersed form Patliputr around 350 BCE (Chapters II -7, 8 

and 9).  
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II -3.     Live, Let Live, and Thrive   

 

The lamb brought to  alter for slaughter e ats the leaf 

garland with which it is decorated.  The frog caught in the 

mouth of the snake desired to swallow the fly f lying near 

its mouth .  The man condem ned to die drinks milk and 

ghee . When they see serpent carve d in stone they pour 

milk on it.   If a r eal serpent comes they say, Kill, Kill.  To 

the servant of the god who could eat if served they say, 

Go-away, Go -away.  But to the image of god which can 

not eat they offer dishes of food.  In such activities  they 

revealed no uncer tainty of their own corre ctness.  Yet  

soon they ceased to listen to each other.  Such is our life.  

    -  An ancient poem  

 

Reality-based approaches to improve human condition often 

encounter the impasse if contradictions are heeded and 

inconsistencies are not seen.  Mahaveer and Buddh argued that 

the prud ent course of action even under such conditions is to 

avoid irreversibl e actions, and then think.  Violence against the 

living forms denies survival  whereas wishful re presentations 

violate reality.  Although intuitive, the ir  approach stands alone 

among the traditions in asserting  that (a) all humans can 

understand their  world, and (b) all living beings deserve to live 

and thrive.  This reality -based approach has deep secular basis for 

probing pithy issues of human condition.   

 A  compassionate understanding of the living world is the 

basis for sustainability for all. Contrast Live and let Live against Kill 

or Get-killed.   For harmony between self and non-self it is 

necessary to recognize survival instincts of all including their 
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needs, drives, desires, and aspirations for individual and social 

existence.  It is the only acceptable end-point for conflict -

resolution.  As we know now, 600 years before Christ, Mahaveer 

(-599 to -527c) and Buddh (-550 to -480c) crystallized such secular 

ideas in the Ganga Valley.  

 Activisim of Mahaveer and Buddh remained rooted in the 

lay followers but took different turns.  Followers of Mahaver 

remained in India where they adhered to non -violence and 

atheism without any understanding of the underlying argu ments. 

Outside India, the appeal of compassion brought a greater 

number in the folds of Buddhism.  In the words of a Sinhalese 

poet (ca. 900 AD): Thus there are the Buddhas incomprehensible, and 

incomprehensible is the nature of Buddhas, and incomprehensible is the 

reward of those who have faith in incomprehensible. 

 

Historical Digressions and Detours    

 

1.  Around  600 BCE about 4000 miles north-west of the Ganga 

valley, Thales a Phoenician started the Greek tradition of thought.  

He wrote nothing.  Others mention that Thales proposed that new 

knowledge is developed from testable information, and not as 

wisdom or omniscience.  For example, Thales noticed that the 

mast of ships going away from port is last to disappear from sight.  

As also noticed by many others the mast of the incoming ship is 

seen first.  However, Thales was first to assert that this 

phenomenon is because the surface of the Earth is spherically 

curved.  He went on to develop other ideas of astronomy and 

physics.   

2.  Information about the i ncoming ships is critical for businesses.   

Arrival of new merchandise was critical for the price fluctuations.  

In 1600 CE, a Dutch lens maker applied for a patent for telescope.   
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A friar communicated the idea of a "tube with lenses" to Galileo 

(1564-1642).  Based on this he ground his own lenses and designed 

a 30x telescope.  The news of its potential use arrived at the Italian 

port.  Galileo sold the device to the merchants.  However, he 

himself tuned it to view moon and distant planets.  He concluded 

that such heavenly bodies were not much different than the 

surface of the Earth.   

3.  In 640 CE the Arabian conqueror Amru burnt down the biggest 

library ever assembled after burning of the library in Alexandria a 

few centuries before.  He did so at the following advice of his 

spiritual leader Caliph Omar  (according to Historian Ibn 

Khaldun) : "If the books contain anything of truth, we have 

received from God a better guide. If they contain falsehood, we 

are well rid of them."  

4.   History repeated itself wh en in 1605 Rosicrucians claimed that 

they have the book-of-all-books.  Christian church went on 

unparalleled rampage after that.  They later discovered that the 

book has been misplaced.  Intellectually inclined believers of 

unification look for a single se t of equations, based on Theory of 

Everything, from which all else springs.  Meanwhile, other 

mortals keep on asking is the end in sight? 

 

 Mahaveer built his arguments with the insight that doubt 

(syad) is intrinsic in individual and social perceptions.  It is 

reduced in stages through criteria-based search rooted in the 

reality -based (sat) practices and behaviors.  Since no man is an 

island, we benefit if we  rely on the continuity and plurality of 

thought that emerges from feed-back and interactions that 

overcome human limitations.  The search is likely to succeed if it 

is not rooted in misperceptions and contradictions in convictions 
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of faith or unsubstantiated beliefs based on un-tested 

assumptions. 
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II -4.     Millennium of Mahaveer and Buddha  
 

Some wor ds are destined to wait for years or centuries 

for their fulfillment.   

 

Both Mahaveer (Mahvira, Mahaveera, 599-527 BCE) and Buddh 

(Gautam Buddha, 550-480 BCE) articulated that it is within human 

potential to improve the human condition .  It stirred geopoli tical 

upheaval in  the Ganga valley.  Ashvghosh (ca 200 CE) wrote  that 

Buddh began to think about huma n condition after hearing the 

song of the wind - possibly referring to the wind of socio -poli tical 

change blowing in the  region.  Both left home and sought 

enlightenment  while rejecting the V edic priori as the wordless edict 

of the immutable supreme who knows no uttermost.  Both are admired 

as wiser than wisdom that is thy simple lore, and knowing belike, as 

children know, more than we dream.  Both made people aware of 

their ability to make informed decis ions.  Both discouraged ritual 

and gobble-gook of fanciful rationalizations as in it is the will of 

God, God works in mysterious ways, or the magic bag that takes in 

anything and gives out anything.   

 An att empt to reveal truth is not a revealed truth. With a 

concern for humanity both Buddh and Mahaveer gave 

understandable worldly 'reasons' for ethical behavior through 

which humans feel empowered irrespective of their origi n or 

station in life. They built  concepts from tangible experiences 

illustrated through understandable parables.  For example to a 

mother struck by grief of her child Buddh suggested that she 

should find some mustard seeds from the household who has 

never been struck by grief.  Of course no such household exists: 

All creatures have and strive to keep life.  All life is linked and kind; and 
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what we slay have given meek tribute of the milk and wool, and set life, 

which all can take but none can give.  

 

Simply profound (from Ashvghosh: Buddh Cha rit)  

The self guides: Stronger than woe is will you suffer from yourself.  It 

knows not wrath, nor pardon. That which ye sow you reap - so is man's 

fate born. 

Tell us:  Wiser than wisdom is thy simple lore for forays into mind.  

Speak, if thou know a way more excellent.  If not, peace go with thee. 

In the end: Issues upon the universe that Sum of debit and credit for 

function and substance.   

 

 Mahaveer contributed at four major fronts.  He argued for  

a seular and egalitarian social order. His code of conduct is based 

on nonvio lence towards all living beings. He encouraged 

continuing search of validity and veracity by reasoning with the 

content and context of a concern by reducing identified doubt and 

uncertainty.  He  extended and reformulat ed the earlier Ar ihant 

tradition of building shared knowledge with criteria -based 

approach.  In his interpretation a living being acts and bears 

consequences of its actions. Such I (atm) experiences all tangibility 

through senses.  The meaning and significance of what I access directy 

(pratyakch, in front of the eyes) can be validated by indirect (parokch, 

behind the eyes) evidence.  It  calls for stringent external criteria and 

evidence for validity  where the quality of perception  evolves 

incrementally with degress of restr aints (#9-23 in Vol. I). It relies 

not only on words and thoughts, but also places greater emphasis 

on inputs from consistent conduct and behaviors.  

 The Budhdist enlightenment places lesser emphasis on the 

role of individual:  Na Syami aham, Na syati lok (If I do not exist, 

perhaps the World does not exist).  It augments view  of human 
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potential .  It is also inherent in  by following right path individuals can 

spontaneously attain enlightenment.  The broader appeal of 

Buddhism i s in such user-friendli ness that acknowledges human 

weakness with compassion.   

 Mahaveer revived and echoed the pre-Vedic world -views 

of the Ganga Valley, i.e. perceptions validated by direct sense 

experience (Pratyakch) are the only independent guide for 

behavior.  He rejected the class structure of the newly arrived Ary  

(Aryans) .  He argued against rituals.  He rejected belief in form s of 

supreme or omniscience as inherently  contradictory .  It called by 

revision of Vedic a priori that  the scriptures are of non-human 

(aporushey) origi ns (Ved, Smrti, Shastr and Puran).  After 500 BCE 

the Vedant (post-Vedic) constructs are elaborated as Upnishad, and 

assembled as Samhita.  Interpretation and commentary ( bhasya) by 

Shankar (ca 800AD) solidified the hold of omniscience as God-

incarnate on the Hindu mind and society.  

 

Search for Valdity  

 Certainty of the past and present is the basis for successful 

future.  Virtually all ancestor and god -based traditions rely on the 

omniscience of the past for the certainty of the present and to 

chart the course for the future. It looses its usefulness if 

omniscience of the past is preserved and perpetuated with 

omnipotence of faith supported by fear  of power and authority . 

 In the Arihant tradition , the starting point is the reality of 

the present as perceived through sense inputs. It is to be used with 

feedback to validate perceptions (past) and address concerns 

(future) .  Such insights set the course for future  actions with  mid -

course corrections while learning from trial and error .  Wider 

discussion also permits learning from the experience of other.  
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 Mahaveer emphasized concern whereas Buddh 

emphasized compassion towards all beings.  Both acknowledged 

the egalitarian view that all being  attain tangible identity (atm not 

atma) through their own effort an d actions. Humans have ability 

to make decisions and choose a path to express self identity  as an 

individual .   Both dismissed a role for external will, grace, and 

judgment .  Yet some branches of Buddhism invoke moderate 

versions of human enlightenment  through prescribed path.  

Deeper appeal the original views of Mahaveer and Buddh has 

survived and evolved in traditions  that have resorted to different 

degrees of rituals.  Both promote an atmosphere of discourse, 

debate and dialog with remarkable intellectua l openness and 

honesty.  To varying degree both emphasize that the only 

acceptable interpretation of thought and words is through 

practice.  Since human actions have consequences, it calls for 

negation of contradictions and irreversible actions.  Social 

activism of egalitarian thinking still persists.  Since all humans 

have potential, it calls for organization  that does not classify 

potential of people at birth.   

 Both Mahaveer and Buddh encouraged empirical search 

for  truth ful  behaviors (Dharm  or Dharma ). Resulting perceptions 

are validated by reasoning (intellect) about the inputs and 

outcomes in relation to the past experience.  Here the mind (man) 

does not exist outside the reality, and the represented reality exists 

within the constructs of mind.  Through empirical and analytic 

inferences from such inputs one arrives at inferences of increasing 

validity about the basic structure or the unchanging in the 

appearances.  Real world (sat) inputs provide  epistemological basis 

without resorting to ontological m entalism and sophistry of the 

external grace (religion).   
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 The focus of the Syad-Nay of Mahaveer (III -22 to 24) is to 

identif y contradiction and inconsistency to resolve doubt .  It also 

facilitates separation of the unknown from the non -existent. 

Altogeth er it facilitates more viable perceptions and actions even 

in the absence of complete knowledge.  The focus of the Buddhist 

tradition shifted to paradoxes, particularly that of the logical 

nothing ( shoonyata ) against which all existence is represented.  

Thus the Buddhist prajna  emptiness (consciousness behind know 

thyself) dissolves subject-object distinction in representation.  

 

Three World -views  

 Dharm (behavior) mirrors the world -view of the action and 

consequence cycle which to varying degrees are motiv ated by self 

as well as the history.  

 

 ˂The Jain-View is that discrete parts of the world, including 

entities, events, and behaviors change in stages. Behaviors evolve 

as we learn from our own experiences and of others. Thought and 

practice change lives.  A qualitative change is in the perception of 

the sense inputs (Pratyakch ) is motivated by an individual self .  

Valid ity of percept ions increases in stages as the accumulated 

evidence coheres as cognition and knowledge. I t is prudent to be 

aware of what one does not or may not know, and to discard beliefs 

that may rely on the non-existent.  While avoiding dead ends and 

wrong forks along the way, t he goal for an individual is to arrive 

at constructs that are useful guide for future behaviors.  

 ˂The Buddhist-view assumes that sense- experience is inherently 

unreliable . Therefore a useful starting point is that there is nothing 

real (Shoonyta).  Valid perceptions and behavior s lead to 

spontaneous enlightenment (Pragya) of the internal cognition.   
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˂ Vedic and Vedantic beliefs assert that an omniscient creator and 

care taker guides all beings.  Such all-pervading Brahm is a non-

entity that is beyond sense experience, but it can be experienced 

through meditation.  

   

Pre-Mahaveer Geo-political conte xt:  Both the Indus valley and 

the Ganaga valley civilizations (ca. -2700) used cow for milk and 

bulls as the source of mechanical power.  Horse did not arrive on 

the scene until about 2000 BCE.  The horse-based technologies and 

practices, including war an d diseases from the Middle East , 

brought waves of upheavals.  By about 700 BCE these herders had 

settled in the Ganga valley, whereas in the Sindhu valley they 

remained invaders for a long time to come.  These included 

Persians (400 BCE), Alexandar (327 BCE), Gaznavi (1000 CE), and 

Babar (1500 CE).  With the advantage of horse and methods of 

warfare the invader s and the herders resorted to violence to 

establish their superiority fueled by faith in the absolute and 

omniscient.  Their methods of dealing with other beliefs and 

practices were influenced by  ideals of their faith .  These 

encroaching culture s and beliefs clashed with very different views 

and practices that prevail ed in the Ganga Valley.   

Born only a few hundred miles apart and within an 

interval o f few decades, both Mahaveer and Buddh took a stand 

against the practices inspired by the faith in the absolute that was 

described as the "unknown and unknowable omniscience."   

Although the migrants changed somewhat by the arguments of 

Mahaveer and Buddh, however w ithin the next 300 years the 

followers of Mahaveer and Buddh had to leave the Ganga Valley.   

 

The Vedic prior knowledge 
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According to the Vedic oral tradition the four Vadang (scriptures 
of Ved, Smriti, Shastr and Puran) are the four pillars of divine 
guidance for humans.  These words ( texts) can not be interpreted 
to provide a single valid meaning, validity of their claims can not 
be tested, their relevance for consequence evaluation is 
questionable, and their appeal for violence and caste stratification 
is not in the interest of human welfare.  These and other aspects of 
the Vedic belief system were criticized by Parshva Nath, 
Mahaveer and Buddh.    Thus not only Jainism reemerged and 
Buddhism thrived in the post -vedic (literally Vedant) period (-700 
to -200c), but Upnishads, and Samhita and Bhasya were also 
provided by the human sages.  However, the Brahminical 
Hinduism never developed a tradition of shred knowledge  nor 
did it use the Nyay methods for validation of insights and the 
philosophies. 

 

These followers of both went, literally "begging" as monks 

to other parts of India.  In South and West they found enduring 

support among the ordinary people.   They rarely had royal 

patronage, and certainly no backing of the armies.   The followers 

of Mahaveer found a hospitable environ ment in Central and 

South India.  In the later years alliance of Buddhist Sangh with 

rulers in India put them in direct conflict with the alliance of 

Brahmins with the rulers. As a result by 1000 CE Buddh ism 

virtually  disappeared from India.  The Buddhist monks carried 

the message to Afghanistan, Shri Lanka, East Asia and Japan. 

These transplanted traditions of Buddhism now have 

international influence.   

The followers of Mahaveer did not make political alliances 

with the ru lers nor pose threat to the rulers.  The lay Jain 

community conti nued to be influential. The Jin monks stayed in 

touch with t he grass-root for their survival and support .  Thus 

they developed a deep understanding of the concerns and 

potentials of common people.  It possibly encouraged reality -

based egalitarian world -views such as more peace of mind comes 

with fewer skeletons in closet.  The structure survived and thrived 
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without a centralized authority or support from the armies or the 

State.  It  did not r esort to dialectic, conversions, or other forms of 

polarizing practices .  With the grass-root support  and practice-

based though t both laity and monks retained their identity as Jain 

in virtually all parts of India.  Belonging to the  tradition comes 

from pr actice.  Many of the Jain monks and the Arihants  are said 

to be born as non-jains.  Thus the social order is not by birth as is 

the case with the Brahminical caste system.  Nor the membership 

is to be approved by some higher authority.   These egalitarian 

practice-based-thought s are often wrongly portrayed as the 

"religions" or "church" in the style of organized Judeo -Christian -

Islamic faiths for (omniscience)-thought -based-practices.   

It is said that Mahaveer established the Jainism.  It is 

correct only in  the same sense as Shakaracharya (ca. 800 CE) 

started the Hinduism .  Mahaveer revived the more ancient 

tradition of Arihant  for a reality based action and consequence 

evaluation.  Mahaveer had a significant reforming  influence on 

the violence prone Aryan p ractices and rituals.  As a result the 

Vedic belief system has evolved into a more pluralistic and 

heterodox world view.  Many of their Hindu descendents have 

adopted vegetarian and other nonviolent practices.   

 

Upnishad: Attempt to break from the Vedic a priori .  Origins of 

the Vedic hymns is traced 1500 to 1200 BCE period when the 

Aryan herders came to the Ganga valley from Afghanistan and 

father West.  These herder migrants were quite aware that their 

myths were not  factual accounts of reality.  Their Gods of 

epiphany and visions are not meant to explain or even express 

cosmic mysteries:  

 Who really knows? Who will proclaim it? Whence was it 

produced? Whence is this creation? The gods came afterwards, with the 
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creation of this universe.  Who then knows whence it has arisen?  

Whence this creation has arisen - perhaps it formed itself, or perhaps it 

did not - the one who looks down on it, in the highest heaven, only he 

knows - or perhaps he does not know. [From Rigved, translation by W. 

Doniger]  

The attitudes changed as the herders began to settle in the 

Ganga valley and came in contact with city cultures of the City 

States of the Ganga Valley.  Under the influence of the indigenous  

cultures the Vedic a priori  evolved in to the post-vedic (vedant or 

vedanta) constructs based on discourse and dialog that facilitates 

personal search.  For about 500 years (between 800 to 300 BCE) the 

aryan hermits (Brahm Rishis) began to provide their own 

interpretations ( upnishads, up for near, and nishad, sit).  Prefixes 

(aranya or woods, kath-up, difficult) of about 40 available 

discourses have themes of personal curiosity and wonderment.   

The post-Vedic narratives speculate on issues ranging 

from life and death  to ultimate reality and the universe. Water 

(salilain) is considered an all pervading Reality ( tadkain):  Since 

water evolved through action of the heat ( tapas), the contradiction 

like water and heat is inherent in existence (sat) and non-existence 

(a-sat).  Soon the concept of Atma (soul), an entity that makes a 

livi ng body different than the dead, substituted the Vedic Creator 

with Param Atma and Brahma.  Note that this concept of Atma has 

little  to do with the atm as an individual self.  With the Ve dantic 

revival, such ambiguities evolved further to cosmic soul in the 

writings of Sankara and Ramanujam.  They also encouraged 

stratification of the moral codes into the caste system (possibly 

based on Jaimini Sutr and Manu Smriti from 800 to 500 BCE).  A  

cast-ridden society without strong intellec tual cohesion and 

camaraderie is much easier to exploit.  It prepared the ground for 

1000 years of subjugation by Mongols, Moguls and British.   



 II - 31  

I am afraid is not an uncommon response when faced with 

unknown.  Such concerns often lead to who am I and what am I here 

for type of questions. Building on the adage of the earlier Arihants 

that I can experience and access it all Mahaveer asserted that I exist 

because I decide to act and suffer consequences which is  a necessary 

part of survival and individual identity.  Such identities follow 

from the quality of perceptions (gunasthan) that guide 

interactions with self and others .   The judgmental god of 

Abrahamic faiths (Judeo-Christian Islamic) demands submission 

as better be afraid of me.   Buddha observed if I do not exist, world 

does not exist. Descartesõ I think, therefore I am has apparently 

emerged as Eurocentric world was made for me and I can think for it.  

Other incarnations of such confusion include if it is not internet it 

does not exist, do not force me to think, or do not confuse me with facts.   

 An Upnishad aphorism, vakyovakyam, appeals to look for 

the 'purpose' behind an assertion.  An understanding of the intent 

and meaning is needed if we wish to go beyond the stage of literal 

post-mortem or after -the-fact analysis (aanvikha).  This attempt to 

understand the meaning and intent was denounced in Ramayan 

(Balmiki) and Manusmriti as anti -Vedic.  As for who am I the Vedic 

and Vedantic dictum os Tat tvam asi or you are (just) that as in this 

or that.  My impression, after  readings of the Upnishad s, is that 

such circular and paradoxical assertions are attempts to integrate 

the local beliefs and aspirations of individuals  but without 

shedding any light .  In their search for unity in multiplicity, they 

wonder out aloud: When are we born, where do we live, and whither 

do we go?  Then, as if in frustration one resorts to eti eti (this too 

and that too) or to neti neti (no it is neither this nor that.  Note that 

eti eti and also neti neti is contradiction to reality (Chapter III -24).  

Referring to such circularity, in response to the question by 
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Maharishi Mahesh Yogi why Beatles were leaving him, John 

Lennon said You are the cosmic one; you ought to know.  

Upnishadic discourses leave the impression that these are 

attempts to integrate local thoughts into Vedic traditions to 

synthesize theistic unity. Such constructs are still believed to be 

the outcome of divine grace.  Rituals were designed to influence 

the divine judgment.   In their musings Upnishads fail to touch the 

complexity of r eal world (see III-28).  Nowhere do they come 

around to the idea of the primary role of humans in shaping their 

own course without grace and omniscience or niyati (fate or 

destiny).  Soon it was widely recognized that the  Vedic assertions 

are not meaningfully interpretable (see Nay on this site), let alone 

help in formulating a cohesive body of knowledge. Vatsyayan (ca 

400) noted: Reasoning is not mere study of self, like the Upnishad.  

Successful behavior results from evidence based knowledge of reality. 

Method of Nay (reasoning) has no relevance for objects that are 

unknown, nor for those that are known for certain. It has relevance only 

for those about which there is doubt.  As it is said (by Gautam), final 

determination (nirnay ) requires consideration (vimarsh ) and resolution 

(pratipaksh ) of doubt to cognize reality (tattva -jnana ).    

Seminal Thinkers  
 
Mahaveer  (India 599-527 BCE): World is knowable to humans, 
knowledge is a shared human enterprise for humane use to be 
guided by n onviolence and doubt about certainties.  
Buddh   (India  563-483 BCE): Compassion and personal 
enlightenment  through a path.  
Confucius   (China 551-479 BCE) Prior Knowledge from Ancestors 
and the State 
Thales (Greece) 624-545 BCE) First prediction of Solar Eclipse; 
Magnetism 
Pythagoras (581-497), Socrates (470-399); Plato (427-327), Aristotle  
(384-322), Lao Tze (601- ?), Zoroaster or Zorathustra of Persia or 
Iran (630-533).   

It appears that this was the period of questioning through 
which humans began to take charge of human affairs by 
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discarding wide ranging make beliefs to reconstruct a more 
equitable world in which an individual is the mover and doer in 
the social context. 

 
To recapitulate Buddha and Mahaveer argued to break 

away from the pantheon of deities and self-referential beliefs. 

Their premise is that all  beings aspire to realize their  potential 

within the bounds of shared extent reality.  For humans who can 

choose and make decisions they emphasized a secular role for 

actions (karm) and behaviors (Dharm) in shaping future o utcomes.  

As for the unknown 'nothing' of significance  lies beyond here and 

now; everything that is there to know is known or will become 

known with time; we may not know what lies ahead but the 

future is as real as the past and present. 
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II -5.     Socio -political Context  

 

Motivated by sympathy for emperors and lions history is 

polluted as new correcting fluids are invented for each 

age.  Reality is flattened and artifacts are created as 

dimension of time is removed and those of emotions and 

concerns are e xcised.  If diachronic can be flattened into 

synchronic, the reverse should also be possible through 

thought aided by creative imagination.   

 

 A ll the Arihant s lived in the plains of the Ganga valley of 

North India. This 1500 x 800 mile region has many rivers fed by 

the Himalayan glaciers.  They remain navigable most of the year, 

possibly except in the monsoon season.  It was one of the most 

fertile regions of India. The river trade contributed to prosperity 

and influx of new ideas.  City -states had existed in this region at 

least since 1800 BCE.  Some of these had tradition of organized 

social institutions, tax system, and support for common endeavors 

by state as well as through private charity.  By 1000 BCE it was 

already in extensive communication throug h the river -ways.  

Geographical location of Patliputr (Figure II -1 and 2) made it an 

important center of commerce and culture.   

 Both Mahaveer and Buddh were born as prince in two of 

the city states of this region. The only significant difference 

between their upbringing s was that while growing up Buddha 

lived a very sheltered life, whereas Mahaveer was encouraged to 

interact with all.  Both renounced  comforts to seek satisfaction and 

fulfillment through ascetic life .  Even to this day both the 

traditions appeal to people who have had their survival needs 
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fulfilled.  Possibly only such people can take a long-term view of 

the human condition.  

 Both Mahaveer and Buddh actively opposed division of 

humans on the basis of birth.  The argued that rather than 

traditional Jati (family trade) or the Varn (social order) it is the 

individual behavior that shapes personal identity and growth.  

Three centuries later the Maurya  Emperor Ashok developed these 

ideas as Dhamma code of conduct for a social contract for peaceful 

coexistence.  These three are the only India ns who are included in 

a ranking by John Hart (1972) among The 100 Most Influential in 

the recorded world history .  Not coincidentally, their ideas are 

also the bed rock of the secular and pluralistic republic  of modern 

India.   

 

Excerpts from Edicts of Devanu -piya Piyadassi (dear friend) 

Ashok (ca. 265 to 230 BC) on stone inscriptions on Dhamma:  A 

secular social code of conduct and social contract for peaceful coexistence. 

 

- The beloved of the Gods, Piyadassi the King, has had this 

inscription on Dhamma engraved. Here no living thing is to be 

killed or sacrificed.  Piyadassi sees much evil in holding of 

festivals. Killing of animals in the Royal kitchen is also reduced.  

 

- Medical services for the care of humans and of animals have 

been provided in the domains of the Piyadassi and the 

neighboring kingdoms. Medicinal herbs have been planted where 

they do not grow.  Along the roads wells have been dug and trees 

planted for the use of men and beasts. 

 

-  Officers of the state will go on regular tours for other duties and 

to instruct and explain Dhamma to people.  It is good to be 
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obedient to one's mother and father, friends and relatives, to be 

generous to Brahmans and Shramans, not to kill living beings, to 

spend little and own minimum of property.  

 

-  Standing firm on Dhamma the king Piyadassi, his sons, his 

grandsons and his great grandsons will advance the practice of 

law until the end of the world. But there is no practice of Dhamma 

without goodness, and in these matters it is good to progress and 

not to fall back or be satisfied with shortcomings.  

 

-  It is hard to do good.  He who does good does a difficult thing.  

But he who neglects my reforms even in part will do wrong, for 

sin is easy to commit. I have appointed officers of Dhamma for the 

welfare and happiness, and administration of charities among 

those devoted to Dhamma.  They are busy in promoting the 

welfare of prisoners should they behave irresponsibly, or 

releasing those that have children, are afflicted, or are aged.  May 

it endure long and may my descendents conform to it.   

 

-  At all times, whether I am eating, or am in the women's 

apartments, or in my inner apartments, or at the cattle-shed, or in 

my carriage, or in my garden's - where ever I may be, my 

informants should keep me in touch with public business. Thus 

everywhere I transact public business.  Any dispute about 

anything I order is to be reported to me immediately at all places 

and at all times. I find no satisfaction in the hard work o f the 

dispatch of business alone.  I consider that I must promote the 

welfare of the whole world. Hard work and the dispatch of 

business are the means of doing so.  Indeed there is no better work 

than promoting the welfare of the whole world.  Whatever may  be 

my great deeds, I have done them in order to discharge my debt 



 II - 37  

to all beings.  May it endure long, but this is difficult without great 

effort.  

 

-  Piyadassi wishes that all sects may dwell in all places.  All men 

seek self-controls and purity of mind but have varying desires and 

varying passions. They will either practice all that is required or 

else only a part. But even he who is generous, yet has no self-

control, purity of mind, gratitude, and firm faith, is regarded as 

mean.  

 

-  People, especially women, practice various ceremonies and 

rituals that are trivial and useless, doubtful and ineffective.  On 

the other hand, effectiveness of Dhamma is lasting --- because it 

makes possible for people to escape evil inclinations. But this is 

difficult for m en, whether humble or highly placed, without 

extreme effort and without renouncing everything else, and it is 

particularly difficult for the highly placed.  

 

-  Piyadassi honors all sects and both ascetics and laymen, and 

considers essential the advancement of the essential doctrine of all 

sects.  It takes many forms, but its basis is the control ones speech, 

so as not to extol one's own sect or disparage another's on 

unsuitable occasions, or at least do so mildly on certain occasions.  

On each occasion one should honor another men's sect, for by 

doing so one increases the influence of one's own sect and benefits 

that of the other another men.  Whosoever honor his own sect or 

disparages that of another man, wholly out of devotion to his own 

with a view of sh owing it in a favorable light, harms his own sect 

even more seriously. It is the desire of Piyadassi that all sects 

should be well informed.  
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-  Piyadassi feels remorse that during the conquest of the kingdom 

of Kaling a hundred and fifty thousand people were deported, a 

hundred thousand were killed, and many times that number 

perished. It is also deplorable that the survivors of the war 

continue to suffer from the violence, separation of their loved 

ones, and misfortune of others.  This participation of a ll men in 

suffering weighs heavily on the mind of Piyadassi.   

 

-  Since the empire is large, much has been engraved and much 

has yet to be engraved.  There is considerable repetition because 

of the beauty of certain topics, and in order that the people may 

conform to them. In some places it may be inaccurately engraved, 

whether by the omission of a passage or by lack of attention, or by 

the error of the engraver. 

 

Note :  These excerpts are selected from the fourteen major rock 

inscriptions that mainly rela te to the thought behind the policy of 

Dhamma [Excerpted from Ashoka by Romila Thapar (Oxford 

University Press, Delhi, 1997)]. Twenty-eight edicts of Ashok are 

known. The pillar edicts address more direct political issues, 

where as the minor edicts relate to the decisions of more personal 

nature in relation to the Buddhist practices. All but one edict is in 

Prakrit language in Brahmi script.  The Kandhahar edict is 

bilingual in Greek and Aramaic.  This is particularly significant 

because the Sanskrit Grammarian Panini lived in Kandahar.  

  

 Social and political forces strengthened by geography of 

the region played an important role in shaping the ideas of 

Mahaveer and Budhha.  Agricultural sufficiency of the  fertile 

Ganga valley brought influx of people with  diverse know how 

and beliefs.  By 600 BCE the city states of the Eastern Ganga Valley 
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region was brimming with ideas and practices .  Some of these 

states were consolidated under the political umbrella of the 

Magadh Empire.  This meant paying tribute (taxe s) to the emperor 

(Chakravatri, or the "consolidator" of the domain).  During the rule 

of Shrenik (Bimbisar), mentioned in the Jain texts, Rajgrahi was 

capital of the empire. His son (Table II-2) Ajatshatru mentioned in 

the Buddhist texts moved the capital from Rajgrahi to Patligram 

(later to become Patliputr or modern Patana).  The reason being 

Patliputr is at the cross roads of several navigable rivers, and 

therefore suited for collecting taxes. He had governors stationed 

in Ujjain (Avanti) about 1000 mil es to the south-west. 

Table II -2. Chronology of Magadh and Maurya  Empires with  

Patliputr as the Capital  

Reign BCE   Ruler  Supported 

604-540 Shrenik (Bimbisar) Mahaveer 

560-490 Ajatshatru (Kunik)  Buddha  

490-467 Udayi    Buddhism  

467-458 Anuruddh    ? 

458-449 Munnd    ? 

449-410 SusuNag   ? 

410-324 Nand dynasty  (4)  ? 

324-298 Chandragupt   Jin monks 

298-273 Bindusar  Buddhism  

273-232 Ashok   Buddhism  

232-185  Kunal    Buddhism  

   

 Both Mahaveer and Buddh were born about 200 miles 

north of Patliputr, near the foot hills of Himalay. It is not clear if 

the city-state of their parents came under the domain of the 

Magadh Empire. However, Shrenik and his wife Chelna were 

followers of Mahaveer and strong supporters of the tradition .  On 
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the other hand, their son Ajatshatru (Kunik) was a follower of 

Buddh.  The idea of religion, and certainly the idea of faith from 

birth or of the state religion or the dogma-based-practice, was 

alien in these parts at that time.   

 It is intriguing that  about 300 years later the Patliputr 

region became inhospitable to both of these indigenous thoughts.  

Just as the European Colonial Powers used Machiavellian ways to 

exploit native people, the Ary  of the Ganga Valley began to 

systematically harden the Varn system proposed by Manu (ca. 700 

BC).  Some of these ideas about personal and social conduct are 

found in the work of Vishnu Gupt (400 AD) who apparently 

compiled the practices from the period of Chanakkya Kautilya.  

 Chandragup t Maurya  (-324c) overthrew the Magadh 

Empire with  the help of Chanakkya Kautilya and the Chief 

Minister Shaktal of Magadh who also unhappy with the Nand 

emperor of the time.  Both Chanakkya and Shaktal were 

Brahmins. Origins of Chandragup t, the founding Emperor of the 

Maurya  Empire, are not known.  It is believed that Chandragup t 

later became a Jain monk.  The next two Maurya  emperors, the 

son and grandson of Chandragup t, adopted Budhdist thought .  

End of this golden age in the history of India  came with a military 

tide from the West and also from reemergence of the Brahminical 

thought. The chain of events leading up to the golden age and its 

demise are outlined in Essay II-6.  

Law of Social Cycles :  R. R. Sarkar has revived the ancient idea of 

social cycles to understand the chaos of history.  Basically such 

cycles follow the order of intellectual development, grandeur of 

acquisitions (formation of empires),  the general well being of most 

of the social groups, and ultimately the decay of the empire.  See 

also The Rise and Fall of Empires by Paul Kennedy (1987).  
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II -6.     Clash of World -Views   
 

Zen is like a man hanging in a tree by his teeth over a 

precipice.  His hands grasp no branch, his feet rest on no 

limb, and under the tree another person asks: "Why did 

Bodhidharma come to China from India?"  If the man in 

the t ree does not answer, he fails; and if he does answer, 

he falls and looses his life.  

  -Paul Reps in Zen Flesh, Zen Bones 

 

About 4000 years ago parallel to the developments along the 

Ganga Valley, a different world -view had evolved along the 

Euphrates and Nile rivers.  Its focus was centralized power.  The 

idea of omnipotent was backed up by the priests who concocted 

omniscience.  The reverse also came into play as the herders and 

horseman justified their conquests in the name of omniscience.   

Around 700 BCE the horsemen who called themselves Ary  (Aryan 

in English)  introduced the horse to the Ganga Valley region, and 

claimed the territory wherever the horse went .  The Vedic thought 

with distinct ancient Persian and Middle -Eastern roots moved east 

of Sindhu valley over several centuries. Relatively small in 

numbers, these people with lighter skin celebrated horse as a 

divine symbol of the superiority of their class and knowledge.  

Their wars and violence against native populations is possibly the 

subject of Mahabharat and Ramayan Epics.  They asserted the 

hand of 'unknowable supreme' in the workings of the world, 

including the affairs of Man.   In their onslaught they  took up 

many of the local traditions and myths .  Their practices and beliefs 

solidified into do gma around 700 BCE as codified in Jamini Sutr 

and Manu Smrti which were used centuries later to establish the 

system of birth based castes.  
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Vedic idea of knowledge i s as the grace from omniscience 

that is validated by omnipotence.  It collided with the tr adition of 

Ganaga valley where Arihant s has surmised that the world is 

intelligible to humans  through human efforts.  Mahaveer refuted 

the ideas of grace and judgment.  He opposed the caste system, 

and appealed for compassion towards all living beings.  For his 

stand against rituals and violence Mahaveer is to this day credited 

as a reformer of the Hindu practices and thought.  However both 

sides stand turf  even to this day: One with the belief that there is 

no reason to believe in omniscience, and t he other with the 

conviction that there is no evidence against omniscience .  A 

generally peaceful coexistence has prevailed.  It is worth 

examining the roots of the conflict and the solutions that evolved .  

At the dawn of 21 st Century, the deeper issues are still very much 

relevant in the international context.   It goes right to the crux of 

the beliefs and practices through which perceptions and 

knowledge interact and guide rational behavior and conduct to 

improve human condition.     

 The criteria-based secular approach towards human 

knowledge is now universally recognized.  Yet  it is not as widely 

practiced.  It continues to be at odds with ancient belief systems 

thrust on the mass-psyche.  For example, in line with the belief 

system of Ary, the dominant belief systems of the Judeo-Christian -

Islamic traditions also assert the hand of 'unknowable supreme' in 

each and every-thing including the affairs of Man. The same 

sentiment is rooted in the Platonic universals.  Such idealizations, 

not necessarily rooted in practice, have permeated into most, if 

not all, of the offshoots of the Western Philosophy and thought 

where ideas appear to have independent validity without being 

practiced.   
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Insight :  Mathematics adheres to the consistency of the initial 

axioms and the derived relations have internal consistency with 

the axioms.  Such constructs are rational and conform to reality, 

but not  necessarily real.   Demonstrated consistency beyond the 

initial axioms always requires additional axioms and proof.  

Insight :   It is far too dangerous to implement random and 

untested thought.  Ideas judged to be rational are all too often 

implemented ad hoc by those who do not follow the same 

dictates.  As a matter of fact Plato's Republic continues to be a 

favorite source of inspirati on for many despots, autocrats and 

dictators whose whims subject humans to vagaries of wars.  In 

terms of the futility of approach , the record of divine insight s is 

not enviable.  
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II -7.     On the Ashes of the Magadh Empire  

 
Rationally selected means ca n destroy rational thought.  

    -  Klemens Szaniawski 

 

The Vedic culture of the Indo -Ary appeared in the Sindhu Valley 

about 1000 years after the demise of the Dravidian civilization in 

Mohanjodaro, Harappa and Kaliganga.  The Indo -Aryan 

influences on the Vedic culture are attributable to the multiple 

influxes of Iranian, Ionian and other groups from the Middle East.  

In 518 BCE Darius annexed the Western Sindhu valley as the 20th 

colony of the Iranians.  Under the name of "five rivers" ( punj-ab) it 

provide d more "tributes" (taxes) than any other Iranian colony.   

 Flux of people to the Ganga Valley was probably 

facilitated by the down stream flow of the rivers  towards Varanasi 

and Patliputr.  Much of the way these rivers  remain navig able in 

both directions for  9 months a year.  The only other means of 

transport included elephants and ox -carts. The migrants 

introduced horse  which provided the advantage of speed and 

maneuverability .  It is also likely that the immigrants brought 

some food crops, and possibly new diseases against which the 

local populations and crops did not have resistance. There are 

indications that the region was periodically devastated by 

epidemics during the period of Aryan migration.  All together 

such factors probably worked to the advant age of the immigrants. 

 As this region became center for trade and learning, its 

reputation attracted more invaders from the West.  After the 

murder of his father, at the age of 20 Alexander came to power in 

Macedonia. Possibly as a distraction against the internal strif e in 

his kingdom Alexander moved  his armies East and South.  With 
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brute force, cunning, deceit, and propaganda he marched through 

the crumbling Persian Empire .  In 326 BCE Alexander came to the 

South-Eastern edge of the Persian Empire. His army refused to 

cross the Western-most branch, called Sindhu (Indus), of the five 

rivers of the Punjab province of the Sindhu Valley.  On their 

return the expedition disintegrated before reaching home.  While 

trying to find a sea route for the way back home , the Greek army 

moved south along the Western bank of Sindhu. In the delta 

region on the Arabian Sea they encountered new diseases.  On the 

way back Alexander died ( -323c) in Babylon with thwarted 

dreams.  

 In 315 BCE Chandragup t defeated Seleucus Nicator, a 

Greek general who had come to Punjab and Afghanistan  region in 

the wake of the retreat of Alexander.  Sindhu Valley, and the 

region to the West up to Herat, Kandhar (Ganddhar) and Kabul  

were annexed into the Maurya  Empire.  As the war settlement 

Seleucus married off his daughter to Chandragupt.  In return 

Seleucus received a suitable place in the Patliputr court.  For the 

first time both the Ganga Valley and the Sindhu valley were under 

the same ruler.  Chadragupt ruled from Patlipur.  His Chief 

Ministe r, Chanakkya Kautily a, advised: "With increasing strength 

make war; when you have a clear advantage over a neighbor, march 

against him; do not disturb the customs of a newly conquered people."  

 Such a large territory (Figure II -2) could only be ruled 

through an extensive bureaucracy as is apparent from the edicts 

and other accounts.  Even from the most modern standards it was 

clearly one of the most enlightened systems of governance.  It was 

possibly based on the model of the city-states that had evolved in 

the region during the preceding 10 00 years.  In all likelihood, the 

city -states remained relatively autonomous as the tax-paying 

districts within the Empire .  The operating motto for the 
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subsistence of the emperor and Empire is quoted in Arthshastr 

(whic h is ascribed to Chanakkya Kautilya but in its present for m it  

was compiled some 500 years later by Vishnugupt): 

 In the happiness of his subjects lies a king's happiness, 

 In the welfare of his subjects, his welfare, 

 A king's good is not that which pleases him, 

 But that which pleases his subject.    

 After 24 years of rule, the mighty Emperor  abdicated 

power to his son in 298 BCE. As a historical footnote it is 

noteworthy that for the preceding 300 years the throne at Patliputr 

had changed hands through patricide.  It is not clear why 

Chandragup t Maurya  retired to Shravanbelgola that lay well 

beyond the border of his own Empire.  It is also intriguing that 

about 40 years earlier Chadrgupti, the young ruler of Ujjain had 

become follower of Bhadrbahu (Essay II -9).   Could it be that 

Chadrgupti of Ujjain is same person as Chandragup t Maurya ?  It 

is not impossible. A few years after the death of Bhadrbahu, 

around 328 BCE Chanakkya and Chandragup t made alliance to 

overthrow of Magadh Empire  two years later.       

 A fter Chandragupt t he Maurya  Empire flourished with 

peace and quite under the leadership of Bindusar.   Ashok, the 

grandson of Chandragup t, went on to consolidate the empire on 

the Southeastern edge.  The Kaling region was ruled by the 

Kharvel dynasty.   Besides its independence, and prosperity from 

the sea-trade, it was also hospitable to monks who had fled earlier 

from the Ganga Valley.  The slaughter at the battle of Kaling left 

Ashok overwhelmed.  According to the rock -inscription at the 

battle site (see Essay II-5), Ashok immediately proceeded to 

amend his ways by stopping slaughter of animals for the royal 

kitchen.  Following the "righteous way" he brought the golden age 

to his people with an enlightened model of governance. 
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Encouraged by this success Buddhism also began to offer a non-

divine legitimacy to kings and their actions.  One of the noblest 

utterances of Ashok from an edict, paraphrased by Jawaharlal 

Nehru, speaks highly of the political aspirations, if not the climate, 

of the era: 

 "All sects deserve reverence for one reason or another.  By thus 

acting a man exalts his own sect and at the same time does service to the 

sects of other people." 

 In spite of such exalted views, a pernicious element had set 

in the statecraft.  Under the influence of Chanakkya the system 

was backed with a powerful military and an extensive network of 

spies. Its aphorism was: "government is the science of punishment."  

In its cold blooded cunning and deceit it matches the 

Machiavellian approach of the Italian bureaucrat born 1700 years 

later.  The system used ruthless organizations.  According to A. L. 

Basham (The Wonder that was India, 1963) kinds of spies included: 

"Brahmans unable to make a living by their learning, merchants fallen 

on evil days, barbers, astrologers, humble servitors, prostitutes, peasant, 

and orphans raised to become fortune tellers and holy men."  

Environment of secrecy also set the groundwork for a total 

destruction of the 2500-year old Ganga Valley civilization.  What 

flourished under the pro tection of city -states could not withstand 

the transition to the glory days of the Maurya  Empire.  As the 

monks moved out, the Empire also disintegrated within a few 

decades never to recover again. 
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Bounded rationality    

We all make decisions and operate within limits.  Possibly driven 

by the external ideals of power and good, the Maurya  Empire 

extended limits of the conception of the power in the Ganga 

Valley.  The drive was fueled by the shrewd and cunning  

dominated by another brand of "bounded rationalit y" epitomized 

by The Arthshastr of Kautily a (ca -315 c).  It matches the 

confidential advice (ca 1480 CE) by a bureaucrat Machiavelli for 

the benefit of his masters the Medici of Italy.  It was published 

under the title The Prince after his death in 1532.  Such ideas have 

been brought into the analysis of economic behaviors as "bounded 

rationality" (Simon, 1982).  All such behaviors cater to instincts of 

self-interest at some cost to others.  Although survival under 

duress may require  such means, they are used all too often for the 

so called 'greater good.'  I believe the rise and fall of the Maurya  

Empire, and possibly of most Empires, are driven by such 

inconsistent and contradictory rationalizations designed to further 

more nefarious 'cause.'   

Insight :  A  fundamenta l property of the stable system is called 

Nash equilibrium.  It is a strategy profile in which no player can 

strictly benefit from unilaterally chang ing its strategy while all 

other players stay fixed.  Crux of the Machiavellian and 

Chanakkya strategies is to eliminate the dominant counter 

strategy, and then benefit from the chaos.  It is clearly short-

sighted.  Many counterbalancing strategies are required to 

support  a complex system.  Invariably, it is nearly impossible to 

identify and elimina te all the counterbalancing strategies without 

destroying the system itself.  
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Thoughts about the uses of the past 

* Dangerous things are those that we do not know, and that ain't so  

(Mark Twain).  

*  He who stops is lost (An ancient Egyptian Italian saying). 

*  Things that don't get better get worse (Ellen Sue Stern) 

*  Pick your fights carefully.  Do not try to defend indefensible.  

* Wish carefully.  It might come true and you may have to live 

with the consequences. 

*  The major problems in the world are the result of differences 

between the way nature works and the way people think (Gregory 

Bateson). 

*  There is absolutely no inevitability as long as there is a 

willingness to contemplate what is happening (Marshall McLuhan) 

*  Everyman takes the limits of his own field of vision for the 

limits of the world (Arthur Schopenheuer).  

* A civilization progresses from Agriculture to paradox (E. M. 

Cioran) 

* Dare to be naive (Buckminster Fuller).  

* Great Ideas in world come into the world as gently as doves 

(Albert Camus) 
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II -8.     The T radition of Austere Monks  
 

If a man write a better book, preach a better sermon, or 

make a better mousetrap than his neighbor, though he 

build his house in the woods, the world will make a 

beaten path to his door.  

     -Ralf Waldo Emerson 

 

 Laymen learn to cultivate and contribute to the meaning of 

shared knowledge through practice.  Continuity of a tradition is 

based not only on teacher-student transfer of ideas, but also on the 

user feedback.  School of thought develop s through training of 

cultivated men to  carry out collective search, scrutiny, and 

continuing evaluation .  Beyond that if you want to do something 

significant , it helps to be relatively free of the burden of survival 

needs and slightly under -employed.   

 The Ary claimed that the ir  book of knowledge  the Ved is 

from the non -human sources.  It probably meant that it is not a 

work of a single person.  Its hymns celebrate the life experiences 

of wandering herdsman.  With the rise of the Ary influence in the 

Ganga Valley, th e native ideas from the people without book or 

"book-less" (nigganth) began to challenge the authority of Ved.  

Both Mahaveer (599-527 BCE) and Buddh (550-480 BCE) took a 

stand against the Vedic practices and beliefs.  By 557 BCE 

Mahaveer was recognized as the leader of the group of jin-kalp 

(those who follow the code of conduct of Jin) monks traceable to 

the 23rd Jin Parshvnath (b. 923 BCE).  Mahaveer became leader of 

the tradition of the book-less knowledge of, for, and by humans.  

As is clear from his reasoned discourses he was a forceful and 

articulate spokesman of this tradition.  Mahaveer attracted many 

disciples, including some followers of Ved.   
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 Buddh was born some 50 years later.  His message is also 

about knowledge of, for , and by humans.  He developed a 

following among the people of North and East of Patliputr.  The 

monks of both the groups were called the shraman sthavir or 

monks who strive for knowledge  by mild speech paying all those gifts 

of heart for their survival.  Arrian write s that when Alexander 

asked some of these monks why they were paying so little 

attention to the great conqueror, their anti -imperial egalitarian 

reply was: 

 King Alexander, every man can possess only so much of the 

earth's surface as this we are standing on.  You are but human like the 

rest of us, save that you are always busy, and up to no good, travelling so 

many miles from your home, a nuisance to yourself and to others ..  you 

will soon be dead, and then will own just as much of the earth as will 

suffice to bury you. 

Intellectual legacy.  The language used by Mahaveer, and also 

most of ancient written material, of this tradition is in the native 

language (natural = Prakrit or Prakrat) of the common people of 

that period (Essay II-10).  Reliance on the oral tradition was 

necessary because most people could not read and write .  Also 

acceptable writing technologies were not available.  Technology of 

an effective writing medium (such as paper) was not well 

developed (in China) until about 2200 years ago.  Use of skin and 

parchment as a medium for writing was  unacceptable to those 

who did not see any point in harming the living beings even for 

the knowledge .  Buddhist monks used birch bark and bamboo 

splices from living trees  for their writings in Pali, the local 

language of the Himalayan foot -hills .  However it was frowned 

upon by the followers of Mahaveer because of the damage to the 

living trees.  
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 Both tradition s were open to all.  Dependence of the 

monks on the lay public for their survival needs  provided the 

testing ground for ideas  with feedback and new inputs.  This 

relationship is certainly not based on obligation, let alone on an 

implied sense of authority.  A very strict and demanding code of 

behavior and scholarship also kept out the unwanted elements.  

Monks followed a very austere life -style.  For much of his life after 

the age of 42 Mahaveer stayed without clothes and without 

personal possessions. It became the norm for others. None of the 

worldly advantages come from be ing a monk.  The merit based 

basic training t ook 10 to 20 years.  The tradition thrived  on direct 

teacher to student relationship to assure quality.  For daily food 

and shelter both depend on the society at large. Strict adherence to 

austerity also came in the way of royal patronage.  But it also 

shielded them from fickleness, envy, and intrigue of the power .   

 

What kept the tradition  of Mahaveer  viable  in India ?  It is 

certainly remarkable that the tradition of Mahaveer survived in 

India, albeit through a viable nu merical minority.  Sever al facts 

stand out as the contributing factors.  

1. The early founders left the organization not only at the mercy of 

the monks and nun, but also placed great emphasis on inputs 

from laity of both genders .   

2.  Lay people manage public places which also provide shelter 

and sustenance to monks, scholars, and pilgrims .  Lay people 

exercise control, including the choice and permission to appoint 

the intellectual leader (Acharya), in all social ceremonies that are 

open to all.  For a compilation of the key names see:  

http://www.jainuniverse.com/AcharyaTimeLog.html  
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3. A system of checks and balance promotes consensus and 

activism on social issues.  Evangelism in any form is always 

frowned upon.   

4.  The monks did not have worldly needs and did not depend on 

individual favors which kept them away from social intrigues.   

5.  By adhering to high standards of scholarship and intellectual 

integrity, even in impassionate discourse between the scholars, 

the monks try to understand all sides of an argument.   

6.  The monks interfere little with the lives of layman.  It gives 

freedom to try out alternatives and find ones own level of 

interaction with the group at large.  

7.  Monks are taken as model for a strict code of conduct.  Beyond 

that neither the monks not laity  is organized into a hierarchy like 

that of church or western religions with a central authority .  

8.   After dispersal of the original group from Patliputr, the 

scattered groups regained viability as they adopted to the local 

conditions in other parts of India.   

9.  Itthivay (Drashtivad in Sankstrit) is the deeper intellectual basis 

that provides a cohesive force for the tradition of Mahaveer.  

    ***** 

What is itthivay about?  

Thrust of itthivay  (t he 12th Ang  of Mahaveer (599 -527 ) is  

perception that is  how a living being perceives itself and 

how others perceive it. Two orthogonal approaches 

facilitate consistency by minimizing liabilities in behaviors  

(developed on this site) :  

A.  Nay  me thods identify contradictions and 

inconsistencies to  encourag e consisten cy with 

reality.  

B.   Achar  (consiste nt  code of conduct) minimizes 

liabilities from subjective judgment and conflict of 
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interest.  Jeevatthan  provides a reality -based 

matrix of the properties for the criteria based 

evaluation of diversity of animate beings.  
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Table II - 2.  Key dates Leading to Jeevatthan and fragmentation 

of itthivay , the Twelfth Ang (Table II -3).   

599-515 BCE  Gautam (607-515) and Saudharm (580-490) 

organized and developed the available knowledge in 12 parts for 

oral transmission by the orig inal group ( Mool sangh) in Patliputr.  

400-300 BCE  The orally transmitted knowledge is consolidated 

in the form of Gatha.  It coincides with the decision of Bhadrbahu 

to disperse away from Patliputr in separate groups.   

35 to 85 CE:  Dharsen completed (ca. 37c) teaching Jeevatthan to 

Pushpdant and Bhutbali.   During the next 50 years this and other 

work was organized as the Shatkhandagam (shat, six; khand, part, 

agam, prior knowledge):   Khand 1 (Jeevatthan): Pushpdant and 

Bhutbali completed. Later  Bhutbali  completed Khand 2 

(Khuddabandh), 3 (Band-swamitv), 4 (Vedna), and 5 (Vargana).  

Kashay-Pahud (Khand 6) came from Gundev and Brashabh.     

100 to 1500 CE.  Interpretati ons, notes and elaborations inspired 

from Shatkhandagam: Parikarm on Khand 1, 2 and 3) by 

Kundkund (ca. 150 CE); Samantbhadr (ca 200 CE) on Khand 1-5; 

Shamkund (ca. 300 CE) on Khand 1-5;  

The Moodbidri Pandulipi s (ca. 1060 CE) include : 

 - Shatkhandagam and its Dhavla tika (Veersen 827 CE).   

 - Kahsay Prabhat, Kashy Pahud, and its Jai Dhavla tika 

 - Mahabandh and its MahaDhavla tika 
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Table II -3.  Gautam and Saudharm Org anize the Twelve Ang  

[According to Ak lank (Akalank, Akalanka) in Tatvarth Rajvartik  

(ca 700 CE)]  

1.  Achar: Code of conduct for behavior. 

2. Sutrkrat:  Knowledge, reverence and humility.  

3.  Sthan: Description of scriptural topics.  

4. Samvay :  Matter, space, time and mode of entities. 

5.  Vyakhya-pragyapti:  Questions and answers about beings. 

6.  Dharm-katha:  Narrative and didactic tales and parables. 

7. Upasak-dasha:  Topics for the concerned follower. 

8. Antakradasa:  Biographies of ten monks from the order. 

9. Anuttar-aupadika dasha: Biographies of ten later monks. 

10.  Prasn-vyakaran:  Analysis of points and counter -points in 

the contemporary and ancient beliefs.  

11. Vipak-pad: Actions and Consequences. 

12.    Itthivay (ithtivad, drishtivad): Nay methods from 2, 4, 5, 10 

and 11 are reexamined to elaborate the doubt (Syad) and multiple 

(Anekant) characteristics of concern for validation.  As we know it 

now crux of the reality based-perception is in Shatkhandagam.    

    * 

The work after Mahaveer is organized in twelve Upang: 

1.  Aupapatika: Account of visit of a king with Mahaveer  

2.  Rajaprasniya: Account of conversion of king Pardesi by Kesi 

3.  Jeevabhigam: geography (of flora and fauna)  

4.  Pragyapana:  Forms and characteristics of animate beings 

5.  Suryaprgyapti: Description of Sun  

6.  Jambbu-dveep prgyapti:  Geography of Jammbudveep (earth) 

7.  Chandra pragyapti: Description of Moon  

8.  Nirayavali 

9.  Kalpvatamshikha:  Battle of Kunik with his father Chetak  
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10, 11.  Pushpiah and its chulika (appendix)  

12.  Vrashnidash: Conversion of Vrashni dynasty  by Arishtnemi 

(ca 1200 BCE).    

 The currently available versions of the first 11(puvv) are in 

the form of kosh or compendium, where continuity of thought is 

lost.  According to the tradition while the first 11 Ang are learnt, as 

the part of the twelfth Ang the kevali perception develops with 

ones own reasoning and practice.  Bhadrbahu was the last kevali.  

His disciple Sthulbhadr was not considered worthy possibly 

because he boasted (of his powers to scare his sisters).   

 Vishakhacharya and Sthulbhadr became leaders of 

geographically separated branches of the original group (ca. 330 

BCE). Another 400 years later the schism formalized into the 

Digambar and Shvetambar sects.  Even to this day the Digambar 

monks retain a strict code.  A somewhat relaxed code for the 

possessions permitted the Shvetambar monks to preserve parts of 

the tradition as the written works. The currently available Agam 

material from the Shvetambar tradition was collected, compiled 

and organized by the Council at Vallabhi (ca. 5th century AD).  

The content and style attests to its ancient origins.  From these 

reorganized works one can not be sure if they are complete.  Also 

without suitable context it is not possible to reconstruct continuity 

of the content of thought for reasoning.   

 

There less than 100 original works of the Jain tradition.  

After 600 AD these have been interpreted and expanded in the 

form of Vachanika, Vyakhya, Tika, Bhasya and Mimansa.  The last 

two are found only in the brahminical works.  Although Tika are 

now written of the Jain works, however its use even for a critical 

review is not warranted.  My  guess-estimates of the dates for such 
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works are approximate to within two decades. The dates given 

here are reconstructed from those derived from the traditional 

Jain sources (Dhavla (800 CE), Indrnandi Shrutavtar (600 CE) and 

Ham Chandr (1000 CE), as well as the modern historical material 

from Buddhist and other sources.  Jainendra Kosh is a remarkable 

repository of such information. In the writings of the tradition the 

periods are mentioned after the death of Mahaveer in terms of the 

periods of leadership.  Much of the earlier confusion about the 

dates came from the fact that Mahaveer and Buddh were thought 

to be the same person.   

 

Many of the ancient works of the Jain tradition are available gratis 
on internet:  
 

http://www.jaingranths.com/JainGranths.asp 

http://www.jaina.org/educationcommittee/education_material/J05_

Jain_EBooks_SuvidhiSagarji/ 
 
The first site has a user-friendly interface, whereas it is much 
easier to read or download the works from the second site. 

 

http://www.jaingranths.com/JainGranths.asp
http://www.jaina.org/educationcommittee/education_material/J05_Jain_EBooks_SuvidhiSagarji/
http://www.jaina.org/educationcommittee/education_material/J05_Jain_EBooks_SuvidhiSagarji/
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II -9.     Who Was Bhadrabahu I?  
 

If you ask unconscious to give you information in your 

dreams it will oblige you.  It is really amazing how the 

unconscious longs for ways to get in touch with us.    

-  S. Grafton 

 Bhadrbahu or Bhadrabahu (395-329 BCE) was the last 
shurtkevali and the eighth Ganadhar of the group in Pataliputr.   
Foot prints of Bhadrbahu are carved out in cave on Chandragiri 
hill in Shravanbelgola.  The oldest temple on the hill is called 
Chandragupta basadi.  Thirty one inscriptions on the hill refer to 
the association of Bhadrbahu and Chandragupta  (Maurya?).  A  
6th century A. D inscription reads as:  

 Success, be it well. Victory has been achieved by the venerable 
Vardhaman, the establisher of the holy faith and the embodiment of the 
nectar of happiness resulting from the perfection attained, who has 
acquired supreme honor in the world by his inconceivable greatness and 
has attained the great position of an Arhat by the abundance of his 
religious merit which procured for him the name of Tirthankara... Now 
indeed, after the sun of Mahavira... had set, Bhadrabahuswami, of a 
lineage rendered illustrious by a succession of greatmen who came in 
regular descent from the venerable supreme rishi Gautam Ganadhar, his 
immediate disciple Loharya, Jambu, Vishnudev, Aparajit, Govardhan, 
Bhadrbahu, Visakha, Proshthil, Krittikarya, Jayanam, Siddharth, 
Dhritishen, Budhil, and other teachers, -who was acquainted with the true 
nature of the eight-fold great omens and a seer of the past, present and 
future, having learnt from an omen and foretold in Ujjayani a calamity 
lasting for a period of twelve years.  The entire sangh set out from the 
North to the South and reached by degrees a country counting many 
hundreds of villages and filled with happy people, wealth, gold, grain and 
herds of cows, buffaloes, goats and sheep...  
 Then separating himself from the Sangha, an acharya 
Prabhachandra by name, perceiving that but little time remained for him to 
live and desiring to achieve samadhi, the goal of penance associated with 
right conduct, on this high-peaked associated with right conduct, on this 
high-peaked mountain-which forms an ornament to the earth and bears 
the name Katavpra...bade farewell with the herds of boars, pathers, 
tigers...dismissed the sangha in its entirety, and in the company of a 
single disciple, mortifying his body on the wide expanse of cold rocks 
accomplished samadhi...And in course of time seven hundred rishis 
similarly accomplished samadhi...Victorious be the doctrine of Jina.ò  
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 Text of another stone inscription in Shravanbelgola  
mentions that Samantbhadr (See Nay Volume III on this 

site) was the last in the tradition of Bhadrabahu who 
brought t he Shrut of the Kevali.    

 

 

 

   

 Other sources of information about Bhadrbahu include: 

 

Jain, R., Ed. (1992). On Bhadrbahu by Raighu, Harishen and 

others (in Hindi) 

Damoh, Digambar Jain Atishay Chetr. 

Muni, G. (1990). Indrabhuti Gautam: Ek Anusheelan (in Hindi). 

Udaipur (India), Shree Amar Jain Sahitya Sansthan. 

Ratn Nandi / Ratn Kirti (1966). Bhadrbahu Charit ca. 1600 CE. U. 

Kashliwal. Surat (India), Digambar Jain Pustakalay 

(1926). 






























































































































































































































































































































